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wjuwbu wy nnip hpwpnt ubiptigkp» (Ynnnuwghu 3:13): another just as the Lord has forgiven you.” (Colossians 3:13)
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THE BIG ISSUES
AND WHAT THE BIBLE SAYS ABOUT THEM

POVERTY

We live in a world where nearly half of all children live in poverty.
There's a big divide between the rich and the poor, and It Is clear from the
Bible that God cares deeply about this issue. He loves the needy and values
them as people. And if we are well off, he wants us to befriend and help
those who need our support.

In the Bible, there’s a lot about the poor and how we shouldn’t
turn a blind eye to them. It’s not just people without money who might
need help. Same people are poor emotionally because they’re unhappy. It
doesn’t take much for us to look around the world and see that things aren’t
quite the way they were meant to be.

KEY BIBLE VERSES:
PROVERBS 31.8-9; ISAIAH 58.7; MICAH 6.8; LUKE 4.18-19; MATTHEW

25.35-40

Take some time to think about all the kinds of poverty you know
about - for example, homelessness and bullying. Now read some of the key
Bible verses and, off the back of them, write a sentence outlining what you
will commit to do as a result.

THE MINISTER AS
THE ARTICULATOR OF INNER EVENTS

[-..] The Christian leader, minister or priest, is not one who re-
veals God to the people — who gives something to those who have nothing
- but one who helps those who are searching to discover reality as the
source of their existence. In this sense we can say that the Christian leader
leads humans to confession, in the classic sense of the word: to the basic
affirmation that humans are human, and God is God, and that without
God, humans cannot be called human.

In this context, pastoral conversation is not merely a skillful use
of conversational techniques to manipulate people into the Kingdom of
God, but a deep human encounter in which people are willing to put their
own faith and doubt, their own hope and despair, their own light and
darkness at the disposal of others who want to find a way through their
confusion and touch the solid core of life.

In this context, preaching means more than handing over a tradi-
tion; it is, rather, the careful and sensitive articulation of what is happening
in the community so that those who listen can say: “You say what | only
suspected, you clearly express what | vaguely felt, you bring to the fore
what | fearfully kept in the back of my mind. Yes, yes — you say who we are,
you recognize our condition.”

When someone who listens is able to say this, then the ground
is broken for others to receive the Word of God. And no minister need
doubt that the Word will be received! The young especially do not have to
run away from their fears and hopes but can see themselves in the face
of the one who leads them; the minister will make them understand the
words of salvation which in the past often sounded to them like words from
a strange and unfamiliar world.

Teaching in this context does not mean telling the old story over
and over again, but the offering of channels through which people can
discover themselves, clarify their own experiences, and find the niches
in which the Word of God can take firm hold. And finally, in this context
liturgy is much more than ritual. It can become a true celebration when
the liturgical leader is able to name the space where joy and sorrow touch
each other as the place in which it is possible to celebrate both life and
death.

So, the first and most basic task of contemporary Christian lead-
ers is to lead people out of the land of confusion into the land of hope.
Therefore, they must first have the courage to be explorers of the new
territory within themselves and to articulate their discoveries as a service
to the inward generations.

THE WOUNDED HEALER
HENRI J.M. NOUWEN



THE BEATITUDES
(Matt. 5.1-12)

LET US PICTURE the scene: Jesus on the mountain, the mul-
titudes, and the disciples. The people see Jesus with his disciples, who
have gathered around him. Until quite recently these men had been
completely identified with multitude, they were just like the rest. Then
came the call of Jesus, and at once they left all and followed him. Since
then, they have belonged to him, body and soul. Now they go with
him, live with him, and follow him wherever he leads them. Something
unique had occurred to them. That disconcerting and offensive fact
stares the people in the face. The disciples see the people, from whose
midst they themselves have come. These people are the lost sheep of
the house of Israel, the elect people of God, the “national Church.”
When the call of Jesus had selected them from among the people, the
disciples had done what for the lost sheep of the house of Israel was
the only natural and necessary thing to do — they had followed the voice
of the Good Shepherd, because they knew his voice. Thus, their very
action in enlisting as disciples proves that they are members of this
people; they will live among them, going into their midst, and preaching
the call of Jesus and the glory of discipleship. But what will the end be?
Jesus sees his disciples. They have publicly left the crowd to join him. He
has called them, everyone, and they have renounced everything at his
call. Now they are living in want and privation, the poorest of the poor,
the sorest afflicted, and the hungriest of the hungry. They have only
him, and with him they have nothing, literally nothing in the world, but
everything with and through God. It but a little flock he has found, and
it is a great flock he is seeking as he looks at the people. Disciples and
people, they belong together. The disciples will be his messengers and
here and there they will find men to hear and believe their message. Yet
there will be enmity between them right to the bitter end. All the wrath
of God’s people against him and his Word will fall on his disciples; his
rejection will be theirs. The cross casts its shadow before. Christ, the
disciples, and the people - the stage is already set for the passion of
Jesus and his Church.

Therefore, Jesus calls his disciples blessed (cf. Luke 6.20 ff).
He spoke to men who had already responded to the power of his call,
and it is that call which has made the poor, afflicted and hungry. He
calls them blessed, not because of their privation, or the renunciation
they have made, for these are not blessed in themselves. Only the call
and the promise, for the sake of which they are ready to suffer poverty
and renunciation, can justify and beatitudes. Admittedly, Jesus some-
times speaks of privation and sometimes of deliberate renunciation as
if they implied particular virtues in his disciples, but that is neither here
nor there. External privation and personal renunciation both have the
same ground — the call and the promise of Jeus. Neither possesses any
intrinsic claim to recognition.

Jesus calls his disciples blessed in the hearing of the crowd,
and the crowd is called upon as a startled witness. The heritage which
God had promised to Israel as a whole is here attributed to the little
flock of disciples whom Jesus had chosen. “Theirs is the kingdom of
heaven.” But disciples and people are one, for they are all members
of the Church which is called of God. Hence the aim of this beatitude
is to bring all who hear it to decision and salvation. All are called to
be what in the reality of God they are already. The disciples are called
blessed because they have obeyed the call of Jesus, and the people as
a whole because they are heirs of the promise. But will they now claim
their heritage by believing in Jesus Christ and his word? Or will they fall
into apostasy be refusing to accept him? That is the question which still
remains to be answered.

“Blessed are the poor in spirit, for theirs is the kingdom of
heaven.” Privation is the lot of the disciples in every sphere of their
lives. They are the “poor” tout court (Luke 6.20). They have no security,
no possessions to call their own, not even a foot of earth to call their
home, no earthly society to claim their absolute allegiance. Nay more,
they have no spiritual power, experience or knowledge to afford them
consolation or security. For his sake they have lost all. In following him
they lost even their own selves, and everything that could make them
rich. Now they are poor - so inexperienced, so stupid, that they have
no other hope but him who called them. Jesus knows all about the
others too, the representatives and preachers of the national religion,
who enjoy greatness and renown, whose feet are firmly planted on the
earth, who are deeply rooted in the culture and piety of the people and
moulded by the spirit of the age. Yet it is not they, but the disciples who
are called blessed - theirs is the Kingdom of heaven. That Kingdom
dawns on them, the little band who for the sake of Jesus live a life of
absolute renunciation and poverty. And in that very poverty they are
heirs of the kingdom. They have their treasure in secret, they find it on
the cross. And they have the promise that they will one day visibly enjoy
the glory of the kingdom, which in principle is already realized in the
utter poverty of the cross.

This beatitude is poles removed from the caricatures of it
which appear in political and social manifestos. The Antichrist also calls
the poor blessed, but not for the sake of the cross, which embraces all
poverty and transforms it into a source of blessings. He fights the cross
with political and sociological ideology. He may call it Christian, but that
only makes him a still more dangerous enemy.

THE COST OF DICIPLESHIP
Dietrich Bonhoeffer

THE PRAYER OF THE TRISAGION
(A prayer from St. Basil the Great)

0 God, the holy One, who dost rest in the saints and whom with the trisagial cry the ser-
aphim praise and the cherubim glorify and all the heavenly hosts adore, thou, who hast brought
all creatures into being out of nothing, who hast made man after thine own image and likeness,
and hast adorned him with every grace of thine, and hast taught him to seek wisdom and under-
standing, and hast laid upon him repentance unto salvation, thou who hast made us, thy lowly and
unworthy servants, worthy to stand at this hour before the glory of thine holy altar and to offer the
adoration and glory due to thee.

Do thou, O Lord, accept from our mouths, sinners as we are, the trisagial hymn and
keep us by thy loving-kindness, forgive us all our trespasses both voluntary and involuntary, sanc-
tify our souls, our minds and our bodies and grant us to serve thee in holiness all the days of our
lives, through the intercession of the holy Mother-of-God and of all thy saints who through the
ages have been well-pleasing unto thee. For thou, O Lord our God, art holy and unto thee is fitting
glory, dominion and honour, now and always and unto the ages of ages. Amen.

THE DIVINE LITURGY
OF THE ARMENIAN APOSTOLIC
ORTHODOX CHURCH
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THE BOOK OF

2 SAMUEL

WRITTEN: PROBABLY 600-400BC
(USING STORIES FROM A MUCH EARLIER TIME)

WHY READ IT?

This is the close-up story of an excellent leader, a man who
completely loved God but who was human and kept get-
ting things wrong. David betrayed others and experienced
betrayal. It was not until he messed up that he really un-
derstood what God’s love and forgiveness meant. The sto-
ry shows that human weaknesses don’t stop us from being
great leaders and passionate about God.

WHAT YOU NEED TO KNOW:

2 Samuel is the sequel to 1 Samuel — they were originally one
book. 1 Samuel tells how David became king, and 2 Samuel
is about how he ruled. David was an excellent king, and
Israel started to become a strong force, but David had his
weaknesses and the longer he ruled, the more complicated
things got. The book starts with David ruling first Judah in
the south and then Israel in the north. David defeated the
Jebusites and took their city, Jerusalem, thought to be un-
conquerable. God promised that David’s descendants would
always be on the throne of Israel - a pointer towards Jesus.
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THE LETTER OF

EPHESIANS
WRITTEN: AROUND AD48-52
WHAT YOU NEED TO KNOW:

This letter was written to the church in the city of Ephe-
sus (in modern-day Turkey), possibly while Paul was un-
der house arrest as a prisoner in Rome. The letter to
the Ephesians covers many practical issues for Christians
and the church, including how to live and work together,
being united and recognising God’s work through Jesus.

WHY READ IT?

Ephesians gives us a great overview of what God has
done through Jesus and what that might mean for the
way we love. The people in the church in Ephesus lived
in a culture that was pretty messed up, so the letter was
teaching them how to live in the midst of this broken
world. Even if the brokenness they saw was different to
the brokenness we see, Ephesians is packed with good
stuff for us to read.

(AD46) VISITS PAUL IN (AD 62-64)
EPHESUS ROME
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